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Centr a l to Chr isti a n faith and hope 
is the firm belief that Jesus is coming again. 

Jesus Himself predicted it before the cross (“I will 
come again,” Jn. 14:3). Angels pro-
claimed it after his ascension (“This 
Jesus, who was taken up from you 
into heaven, will come in the same 
way as you saw him go into heaven;” 
Acts 1:11). The earliest prayers of 
the church expressed the longing 
of Maranatha—“Our Lord, come” 
(1 Cor 16:22)!

When Jesus comes, the king-
dom comes. Cer ta inly, even 
now, all authority in heaven and 
on earth has been given to Jesus 
(Matt 28:18). He is, presently, in 
His ascended position, seated at 
the right-hand of God (Acts 2:30-

36; Eph 1:20-23) as the head of all rule and author-
ity (Col 2:10), and we who have placed our faith in 
Christ have already been “transferred” into His 

kingdom (Col 1:13). Because of this, it is common 
to speak of Christ’s kingdom as having been inau-
gurated at His ascension. However, the Scripture 
is quite clear that the prophesied restoration of 
all things awaits the future coming of Jesus (Acts 
3:20-21). This is why, for the most part, the New 
Testament speaks of the kingdom as coming in 
the future. Its coming is correlated with Christ’s 
future coming. When he comes, “He will sit on 
His glorious throne” and judge the nations (Matt 
25:31). Our inheritance which is presently being 
kept in heaven (1 Pet 1:4) will be revealed at that 
time (1 Pet 1:7, 13), and in that future day, when 
he comes, he will welcome all who belong to Him 
into “the kingdom prepared ... from the foundation 
of the world” (Matt 25:34). This is the focus of all 
our hope (1 Pet 1:13), the appearing of Jesus and His 
kingdom (1 Tim 4:1).

Premillennialism, the subject of this essay, is 
the belief that the future kingdom that comes with 
Jesus will undergo a two-stage fulfillment: first, 
a millennial phase, a one-thousand year reign of 
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Christ and his saints from the time of his coming 
to the time of the final judgment, and secondly, 
the final, eternal kingdom of God, extending from 
the time of the final judgment throughout all eter-
nity, set within the conditions of God’s new cre-
ation. The word premillennial refers to the order 
of Christ’s coming in relation to the millennial 
phase of the kingdom: his coming is premillennial 
because he comes before the millennium.

The premillennial view can be contrasted with 
postmillennial and amillennial views regarding 
the three phases of the kingdom mentioned so far: 
the present inaugurated form of the kingdom, the 
millennial phase, and the final, eternal fulfillment. 
Amillennialists deny the existence of a future mil-
lennium, insisting that there are only two phases: 
the present inaugural phase and the final, eternal 
fulfillment.1 Postmillennialists believe that the 
millennium is actually a part of the present inau-
gural form of the kingdom. They may see it as 
future or as already begun. But what makes them 
postmillennial is their belief that Jesus will come 
after rather than before the millennial kingdom.2

In what follows, I would like to summarize the 
primary biblical evidence for premillennialism.3 
We will see that in the Bible, the coming of Jesus 
and His kingdom is in fact a premillennial hope. 
Furthermore, it is a premillennial hope that was 
revealed to the church explicitly by Jesus Himself, 
a revelation that harmonizes earlier biblical teach-
ing on the nature of the kingdom and the manner 
of its coming.

Old Testament Descriptions of 
the Coming Kingdom

As the future kingdom of God was being 
revealed in Old Testament prophecy, descrip-
tions of the kingdom were given that indicate its 
establishment prior to the final judgment. Isa-
iah 65:17-25 describes the kingdom as a future 
new creation.4 The language is similar to what we 
find in Revelation 21 where a new heavens and 
new earth are foreseen. However, Revelation 21 
places this new creation after the final judgment 

(Rev 20:11-15), after sin and death have been done 
away. Isaiah, on the other hand, foresees new cre-
ation conditions in which death is still present (Isa 
65:17-20).

It is not the case that the language of Isaiah 65 
is a general metaphorical description of the eternal 
state. Isaiah knew that eternal kingdom conditions 
excluded death, and prophesied, in Isaiah 25:7-9, 
a reign of God subsequent to the day of judgment 
in which death would be no more. Consequently, 
the mention of death in the Isaiah 65 new creation 
prophecy is striking, raising the question of how 
the two visions harmonize.

A similar anomaly can be seen in Isaiah’s 
description of the future rule of the messiah in 
Isaiah 9 and 11. Both underscore the blessed con-
dition of his kingdom. However, Isaiah 11 also 
speaks of punitive judgment in that he “strikes the 
earth with the rod of his mouth.” The language 
echoes words from the second Psalm that warn 
kings of the earth to submit to the Lord’s mes-
siah.5 It indicates the presence of rebellious activ-
ity not in keeping with the eternal kingdom order 
in which sin is absent. While it is possible that the 
use of the rod in Isaiah 11 refers to the definitive 
final judgment, more likely it is to be understood 
as a general feature within the overall description 
of the messianic reign, and the existence of parallel 
descriptions of coercive rule in the kingdom would 
seem to support this.

An explicit description of coercive kingdom 
rule is found in Zechariah 14. In this prophecy, 
Zechariah foresees the future day of the Lord 
in which God will judge all nations. Zechariah 
explicitly predicts that subsequent to this judg-
ment, the Lord will reign over all nations on earth. 
Whereas Isaiah 2 and Micah 4 predict a peaceful 
kingdom scene in which all nations obediently 
submit to God’s law and willingly come to wor-
ship the Lord in Zion, Zechariah prophesies a 
contrasting picture in which the nations are under 
compulsion to obey and worship him and are pun-
ished if they fail to come (Zech 14:16-19). A key 
difference between the two visions is the presence 
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of sin among the kingdom subjects in Zechariah’s 
prophecy creating the necessity of coercive rule.

In summar y, Old Testament prophec y 
describes the future kingdom of God as being 
in existence prior to the final judgment. At the 
final judgment, the conditions of sin and death 
cease so as to give way to conditions of everlast-
ing peace and righteousness (e.g., Isa 9:7; Dan 
9:24) in which there is “no death, no crying, no 
pain, for the first things have passed away” (Rev 
21: 4). A number of OT prophecies speak directly 
of this final, eternal kingdom order. However, a 
number of prophecies, while highlighting condi-
tions of blessedness in the future kingdom, also 
describe conditions of sin and death which can 
only precede the final judgment. This can only be 
true if the future, eschatological kingdom is first 
established some time prior to the final judgment, 
the final judgment, then, separating two phases of 
that kingdom, one temporary, the other eternal.

Old Testament Descriptions of 
the Coming Day of the Lord

The description of the coming of the day of 
the Lord in Isaiah 24-25 indicates a two-stage 
judgment process preceding the final elimina-
tion of death. This two-stage judgment overlaps 
the beginning of the future kingdom yielding a 
temporary phase of that kingdom before eter-
nal conditions are fully realized. The first stage 
of this judgment is described in Isaiah 24 as the 
coming day of the Lord. While that judgment 
is catastrophic, it results in an “imprisonment” 
of some who are subsequently “punished” after 
“many days” (Isa 24:21-22). It is subsequent to 
this latter punishment that death is done away 
(Isa 24:23; 25:6-9). The imprisonment for many 
days must be included in the “rule” of Isaiah 24:23, 
under whose authority the imprisonment takes 
place. The latter punishment, then, separates two 
phases of the coming rule. Since the removal of 
death is relegated to the latter phase, death is still 
present during the earlier phase, the time of the 
imprisonment.

Stages of Resurrection in the 
Pauline Epistles

Paul’s teaching of stages of resurrection sup-
ports the possibility that the kingdom coming 
with Jesus will unfold in two phases, the final 
judgment marking the transition between the two. 
In 1 Cor 15:20-28, Paul describes the resurrec-
tion of the dead as taking place in stages, ta ,gma 
(15:23).6 The stages are delineated in 15:23-24 by 
the grammatical structure e ;peita ... ei =ta: Christ, 
the first fruits, then (e ;peita) at his coming those 
who belong to Christ, then (ei =ta) the end (to . 
te ,loj). The second then (ei =ta) does not transi-
tion to another subject, but is grammatically the 
third stage of the resurrection sequence, unfolding 
Paul’s claim in 15:22 that “all will be made alive.”7 
This is reinforced in 15:24-26 where the third 
stage, the end (to . te ,loj), is coordinated with the 
conclusion of another sequence, a coercive reign of 
Christ subjugating all authorities and destroying 
all enemies.8 The end (te ,loj) of the resurrection 
sequence is consequent upon the destruction of 
the last (e ;scatoj) enemy. This last enemy to be 
destroyed is death (15:26). The destruction of 
death logically means two things: (1) no one dies 
after that point, and (2) any who had been dead up 
to that point must be raised. Elsewhere in biblical 
theology, this transition from a state of death to a 
state of no death is identified with the final judg-
ment, and in this text it is also coordinated with a 
transition in the kingdom from the coercive sub-
jugating rule of Christ to a situation in which God 
“will be all in all.”

Paul’s resurrection sequence does not specify a 
time period between the second and third stages 
(the resurrection of believers and the resurrection 
of the rest of the dead). However, due to the obvi-
ous temporal separation of the first and second 
stages (the resurrection of Christ in the past and 
the resurrection of believers in the future), it is 
not impossible that a period of time will inter-
vene between the second and third stages as well. 
The coercive rule of Christ spoken of in this text 
would then be identified with the period that 
extends between Christ’s coming and the final 
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resurrection, final judgment. Obviously, such a 
reign would be as distinct from the present inau-
gural phase of the kingdom as it would from the 
final, eternal form. Paul does not elaborate on this 
further in his writings. However, his structure 
contributes features to a growing pattern that will 
receive its explicit formulation in the Revelation 
from Christ to John.

Before leaving Paul, we should also note the 
distinction he makes between “resurrection of 
the dead” and “resurrection from the dead.” The 
latter phrase implies a partial resurrection—a 
resurrection of some, leaving others in a state of 
death. Paul accentuates the distinction in Phil 
3:11 by attaching e vk as a prefix to a vna ,stasij, 
coining a new word and thereby doubling the  
use of the preposition in the phrase: e vxana ,stasin 
th .n e vk nekrw/n, resurrection out from the dead. 
This indicates two stages of resurrection.9 Since 
both of these stages of resurrection are future, 
whatever interval transpires between them must 
also be future. For more information about that 
interval, we turn to the book of Revelation.

The Coming of Christ and the 
Future Millennium in the 
Book of Revelation

Two things must be kept in mind as we look into 
the book of Revelation. First, the book presents a 
“revelation from Jesus Christ” to the churches. 
This point is emphasized at both the beginning 
and the end of the book (Rev 1:1, 17-18; 22:16). It 
is a word from Jesus himself, in fact, the last com-
munication from Jesus that we have. Secondly, the 
focus of this word from Jesus is on his future com-
ing, highlighted thematically at both the begin-
ning (Rev 1:7) and at the end of the book (22:7, 
12-13, 20). The event of his coming is described in 
detail in Rev 19:11-16. It is the climax, the hinge, 
in the apocalyptic narrative, which makes pos-
sible a transition in world conditions to the future 
kingdom of God. 

The millennial kingdom of Christ is explicitly 
revealed by Jesus in Revelation 20:1-10. It is part of 

the transition from the second coming of Christ to 
the final judgment and the eternal order. The tran-
sition is revealed in a sequence of visions begin-
ning in Rev 19:11, all of which concern future 
events. Certainly, the first part of the sequence 
is the future, for it envisions the event complex 
of the second coming (19:11-16, 17-18, 19-21). 
Also, the last part of the sequence is future, for it 
reveals the final judgment and the eternal order 
(20:11, 12-15, 21:1f). The four millennial visions 
that appear in the middle of this sequence must 
also describe future conditions not only because 
they fit the sequence structurally, but also because 
of the features which they ascribe to that millen-
nial order.10 These features do not exist prior to the 
advent; rather, they constitute a significant change 
from pre-advent conditions.

One such feature is the binding, imprisonment, 
and final judgment of the devil. The first millen-
nial vision (Rev 20:1-3) describes this binding and 
imprisonment at the beginning of the thousand 
years. The last vision in the sequence (Rev 20:7-
10) speaks of the release of the devil and his pun-
ishment after the thousand years are over.

Amillennialists generally follow Augustine’s 
interpretation of the devil’s binding and imprison-
ment suggesting a correlation between Rev 20:1-3 
and Mark 3:27, where the Lord speaks of binding 
the strong man so that “his house” can be plun-
dered. Augustine suggested that both passages 
are speaking of a binding of the devil that takes 
place on an individual basis during the pre-advent 
era. The devil’s authority over individual souls is 
broken, and he is “bound” with respect to them, 
when they are converted to Christ. The vision of 
Rev 20:1-3, then, would be looking back to the 
pre-advent era rather than describing post-advent 
conditions. Postmillennialists adopt this interpre-
tation in general but typically view the binding in 
terms of a world-wide conversion that will precede 
Christ’s coming. However, this interpretation, 
correlating Revelation 20 and Mark 3 is clearly 
incorrect.

First, it is an incorrect interpretation of Mark 
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3:27. That passage is not talking about regeneration 
or salvation generally but specifically about exor-
cism. The parallel passage in Luke 11:14-26 warns 
that after such an exorcism demons may return to 
“the house” in greater numbers than before making 
“the last state of that person worse than the first.” 
Exorcism, like healing, was granted by Christ to 
those who sought him for it, but this was not the 
same thing as receiving salvation from him.

Secondly, Rev 20:1-3 is not describing the work 
of grace in an individual soul or even in many such 
souls. Rather, it is speaking of a complete cessation 
of the devil’s influence in the world contrary to 
and in reversal of his pre-advent activity. Consider 
the following NT descriptions of the devil’s pres-
ent activity:

Your adversary the devil prowls around like a 
roaring lion, seeking someone to devour. Resist 
him, firm in your faith, knowing that the same 
kinds of suffering are being experienced by your 
brotherhood throughout the world (1 Pet 5:8-9).

Resist the devil and he will flee from you (Jas 
4:7).

The whole world lies in the power of the evil one 
(1 John 5:19).

You were dead in the trespasses and sins in which 
you once walked, following the course of this 
world, following the prince of the power of the 
air. The spirit that is now at work in the sons of 
disobedience (Eph 2:1-2).

Particularly of concern in Rev 20:1-3 is the 
world-wide deception empowered by the devil 
just before the second advent. Elsewhere in Scrip-
ture, Jesus and Paul had both warned of a time 
of great deception just before the second com-
ing. Paul spoke of it as “the activity of Satan with 
all power and false signs and wonders, and with 
all wicked deception” working through a “man 
of lawlessness” (2 Thess 2:9-10). This deception 

is brought to an end by the coming of the Lord 
(2 Thess 2:8). Revelation 12-18 deals with this 
deception, enacted by Satan through a “beast” 
and a “false prophet” for a limited time prior to 
the second advent. Revelation 12:7-12 speaks of a 
war in heaven which sends the devil to the earth 
“in great wrath.” Knowing that “his time is short” 
(12:12), he is quite active making “war on ... those 
who keep the commandments of God and hold to 
the testimony of Jesus” (12:17). As “the deceiver of 
the whole world” (12:9), he empowers the “beast” 
and puts him in authority (13:2,4), and he speaks 
and acts through the false prophet (13:11-12). The 
deception of the devil, beast, and false prophet 
provokes the kings of the whole world to gather in 
opposition to Christ (16:13-16; 19:17-21).11

Revelation 20:1-3 gives us a picture in stark 
contrast to this activity. An angel comes down 
from heaven to earth with a key and a chain to shut 
the devil down. The reader is expecting something 
like this because 19:20-21 tells us that the beast 
and false prophet had been seized at the second 
advent and cast into hell. Accordingly, we are told 
in Rev 20:1-3 and 7-10 what will happen to the 
devil: first, he will be imprisoned, and then later, 
he will be cast into hell. With respect to his impris-
onment, five verbs halt his activity: the angel seized 
him, bound him, threw him in the bottomless pit, 
locked the pit, and sealed the pit over him. Com-
pare the imagery here to Revelation 9 where key is 
used to release “locusts” from the bottomless pit 
so that they can torment people on earth. Their 
activity is only possible when they are released. 
As long as they are locked in the pit, they cannot 
hurt anyone on earth. Similarly, in Revelation 20, 
the binding and locked imprisonment takes place 
“so that he might not deceive the nations any lon-
ger” (12:3). The phrase “any longer” indicates the 
cessation of previous activity, precisely the previ-
ous activity of deceiving the nations of the earth, 
highlighted in Revelation 12, 13, and 16, leading 
to the war against Christ in 19:17-21 at his second 
advent.12

The length of the devil’s imprisonment is a 
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thousand years, repeated three times (20:2, 3, 7). 
Twice it is said that he will be released at the end 
of the thousand years (20:3, 7). The purpose of 
the release is “to deceive the nations that are at the 
four corners of the earth, Gog and Magog.” Some 
have tried to argue that this is the same battle as 
that depicted in Rev 19:22-21.13 However, several 
differences can be noted in the descriptions of 
these two battles:

Revelation 12:7-19:21	 Revelation 20:7-10
Devil expelled from 	 Devil released from  
heaven and cast down 	 the bottomless pit. 

Beast and false prophet 	 Beast and false 
active instruments of 	 prophet in hell; not
the devil’s deception 	 involved in the
and present at the battle.	 deception or the
	 battle.

All kings of the whole 	 Gog and Magog at the 
earth.	 four corners of the  
	 earth.

Armies gather to resist 	 Armies surround the
the descent of Christ.	 camp of the saints,
	 the beloved city.

Enemies slain; bodies 	 Enemies consumed to 
fed to carrion birds. 	 by fire.

Beast and false prophet 	 Devil thorwn into hell
seized and thrown	 a thousand years 
into hell.	 after the beast and
	 false prophet are
	 confined there.

Rather than recapitulating 19:11-21, the battle 
of 20:7-10 is a distinct event, a subsequent feature 
in an ongoing narrative, a feature which in fact 
resolves a problem left open in the earlier text. 
That problem is the punishment of the devil, the 
chief instigator of the conflict that comes to cli-
max in 19:11-21. The seizure and punishment in 

hell of the beast and false prophet in 19:20 rightly 
demands the same for the devil. Accordingly, the 
devil is seized in 20:2, and punished by being cast 
into hell in 20:10. By placing the seizure, binding, 
and imprisonment of the devil at the beginning of 
the thousand years and his punishment in hell at 
the end, it is clear that the thousand years is a post-
advent era, contributing to the transition between 
the advent and the new heavens and new earth.

Another distinctive feature of the millennium 
which definitely characterizes it as a post-advent 
era is that it begins and ends with bodily resur-
rection. In Rev 20:4, at the beginning of the mil-
lennium, John sees “the souls of those who had 
been beheaded for the testimony of Jesus and  
for the word of God, and of those who had not  
worshipped the beast or its image and had not 
received its mark on their foreheads or their 
hands.” The phrase “for the testimony of Jesus and 
for the word of God” connects to similar phrases 
used earlier in Revelation indicating a plot devel-
opment in the apocalyptic narrative. These are 
believers who have died for their faith. In Rev 5:10, 
it was prophesied that the redeemed would reign 
with Christ on the earth. In Rev 6:9-11, we see a 
group of believing dead in heaven told to wait for 
those who were yet to join their company. We see 
these later martyrs beginning in Revelation 12 
where it is said that they would overcome the devil 
who sought their death (Rev 12:11). It is fitting 
that in Rev 20:1-4, as the devil is sent into the bot-
tomless pit, the believing dead are raised to reign 
with Christ, the resurrected One.

In addition to these believers, John sees “the 
rest of the dead” (Rev 20:5), a phrase that extends 
to those apart from Christ. In the narrative of the 
book, unbelievers die in various judgments lead-
ing up to the second advent (6:8; 9:18; 14:17-20) 
or at the second advent when they stand to oppose 
Christ (19:15-21). The narrative logically requires 
an explanation regarding their future as well.

Both groups are said to come to life in Revela-
tion 20:4-5, but at different times. The believers 
come to life at the beginning of the thousand years. 
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The “rest of the dead” come to life at the end of 
the millennium. For this latter group, the point 
is expressed negatively: they “did not come to 
life until the thousand years were completed.” In 
the book of Revelation, the phrase “until ... were 
completed” (a ;cri with a form of tele ,w) always 
indicates a reversal of conditions (see 15:8; 17:17; 
20:3 where the reversal is described in 20:7-8; 20:5 
uses exactly the same phrase as 20:3), so that the 
meaning of “did not come to life until the thou-
sand years were completed” is clearly came to life 
when the thousand years were completed.14 

The verb translated “came to life,” za ,w in the 
aorist tense (e ;zhsan) refers here to bodily resur-
rection. We know this because (1) the only other 
uses of za ,w in the aorist in Revelation refer to 
bodily resurrection, (2) this is consistent with the 
use of za ,w in the aorist elsewhere in Scripture, (3) 
it is confirmed by the parallel use of resurrection, 
a vna ,stasij , interpreting “came to life,” and (4) 
it is the only view that makes sense both in this 
context and in biblical theology.

On the first point, the only other uses of za ,w 
in the aorist in Revelation are found in 2:8, where 
Christ is identified as the one “who died and came 
to life again (e ;zhsen),” and in 13:14 where the 
Beast appeared to receive a fatal wound yet came 
to life again (e ;zhsen). The second point is dem-
onstrated in Ezek 37:10 LXX and Luke 15:24, 
32 (where a vne ,zhsen, came to life again, is used in 
parallel with e ;zhsen). In every case in Scripture 
where e ;zhsen or e ;zhsan is predicated of the dead, 
it refers to resurrection. It is never used to describe 
the existence of a disembodied soul. The third 
point observes the parallel between 20:4b and 
20:5b-6 where came to life is interpreted by the 
word “resurrection,” a vna ,stasij. VAna ,stasij, used 
in reference to the dead, always means bodily res-
urrection. It is never used to describe the continu-
ing existence of a disembodied soul after death.15

Finally, bodily resurrection is the only inter-
pretation that makes sense in this context and 
in biblical theology. Came to life cannot refer to 
regeneration, as traditionally claimed by amillen-

nialists and postmillennialists. Not only would 
this be odd lexically, as noted above, but it is non-
sensical for both subjects of the verb. The martyrs 
who came to life in 20:4 were obviously already 
regenerate prior to their deaths. There is no sub-
sequent regeneration for them either at the time 
of their deaths or afterwards. Furthermore, given 
the repetition of the verb in 20:5 and the logic of 
the syntax as noted above, interpreting came to life 
as regeneration in 20:4 would require that the rest 
of the dead in 20:5 be regenerated at the end of the 
millennium. However, since “the rest of the dead” 
is all inclusive, this would result in universalism, 
a view that is not only contradicted by Scripture 
generally, but also in the immediate context (Rev 
20:11-15, where upon their resurrection, the dead 
are brought before the judgment and sentenced to 
the lake of fire).

As already noted, for lexical and literary rea-
sons came to life cannot refer to the continuing 
existence of souls after death. This cannot be its 
meaning for the martyrs in 20:4, and it would be 
incoherent for the rest of the dead in 20:5. What 
would be the meaning of dead souls not continuing 
to exist until the thousand years were over?

Neither does came to life refer to some higher 
state of spiritual existence for the dead. There is 
no basis for such a notion in Scripture. It is foreign 
to the sense of za ,w used in this text, and it would 
be nonsensical for the rest of the dead in 20:5. In 
addition, such a view endangers the biblical doc-
trine of bodily resurrection by subverting the term 
a vna ,stasij in this passage.

In conclusion, the millennial kingdom tran-
spires between two phases of bodily resurrection. 
It begins with the resurrection of the believing 
dead who are raised specifically to reign with 
Christ in that kingdom, and it ends with the res-
urrection of the rest of the dead for the purpose 
of judgment. Since the bodily resurrection of the 
believing dead will only take place at the time of 
the second advent, the millennial kingdom which 
begins with that resurrection must be a future, 
post-advent kingdom.
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The Har mony of Scripture
Jesus’ explicit revelation of a post-advent mil-

lennial kingdom prior to the final judgment har-
monizes the earlier revelation on the nature of 
the kingdom, the consequences of the day of the 
Lord, and the stages of resurrection. The Lord will 
come in the day of the Lord, executing judgment 
and establishing his kingdom. But Rev 20:1-10 
explains the curious prediction of an imprison-
ment “in a pit” with punishment “after many days” 
in Isaiah 24:22. This imprisonment specifically 
involves the devil, one of the “hosts of heaven” 
and the “many days” of his confinement is revealed 
to be a thousand years. His punishment follows 
thereafter as Rev 20:10 foretells his expulsion into 
the lake of fire.

The time of the devil ’s imprisonment cor-
responds to a phase of the kingdom which still 
includes mortal conditions. Although the believ-
ing dead are raised to reign with the resurrected 
Jesus immediately after his advent, there is no 
indication of a change of state for mortal human 
beings who remain alive through the advent. Rev-
elation 20:14-21:4 makes it clear that mortality as 
such ceases only after the thousand-year kingdom. 
This explains why some Old Testament texts, such 
as Isaiah 65, describe the kingdom in mortal con-
ditions, while some, such as Isaiah 25, envision 
an immortal state. The continuance of mortality 
through the advent into a post-advent phase of the 
kingdom would also harmonize with the descrip-
tion in Matt 25:31-46 of a judgment on nations 
extant at the time of the advent. The “sheep” in 
that passage are nowhere said to be raised from 
the dead, but are gathered from the peoples alive at 
that time and received by the descended Lord into 
his kingdom. Such blessed conditions would lead 
to an eventual repopulation of the earth bringing 
in later generations who would be temptable in the 
manner described in Rev 20:7-10.

The mortal conditions of the millennial king-
dom provide a harmonizing explanation for 
descriptions of a coercive, even punitive, kingdom 
rule in passages such as Isaiah 11 and Zechariah 

14. Such descriptions pertain to the millennial 
phase of the kingdom which demonstrates yet 
again the truth that physical birth in itself does not 
lead to spiritual birth. With the devil imprisoned, 
outright rebellion would presumably be rather 
minimal within the expanding population. His 
release, however, will precipitate a crisis invoking 
swift judgment.

Finally, Paul’s distinction of stages of resurrec-
tion (1 Cor 15:22-28; Phil 3:10-11), although silent 
on the duration of the interval separating them, is 
clearly harmonizable with the Lord’s more specific 
revelation of a millennial kingdom separating the 
first resurrection and that of the rest of the dead.
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