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First Peter 2:4-10 is a theologically rich passage that has important impli-
cations for Christology and ecclesiology. In this text, Peter presents Jesus 
as the one appointed by God, the elect and precious living stone who is 
the cornerstone, the foundation of the spiritual house made up of those 
who are united to Christ. Via their relationship with him, believers identify 
with Christ, the defining and constraining cornerstone, and so they too 
are living stones. Moreover, Peter also teaches that the church has taken 
on the role of Israel as Peter’s readers—Christians—are God’s new temple 
and priesthood. They offer spiritual sacrifices that are pleasing to God 
through Jesus Christ. Along with these theological themes, 1 Peter 2:4-10 
has also garnered attention as a case study for Peter’s exegetical method of 
interpreting the Old Testament (OT). The pericope features three explicit 
OT quotations (Isa 28:15; Ps 118:22 [117:22 LXX]; Isa 8:14) in verses 
6-8 and three OT allusions (Exod 19:5-6; Isa 43:20-21; and Hos 1:6, 9; 
2:25 LXX) in verses 9-10. While the complexities of Peter’s citations and 
allusions cannot be addressed fully here, the aim of this study is to explore 
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how Peter presents the church as the renewed Israel, the antitype of Israel 
through Jesus in 1 Peter 2:4-10.

In claiming that Peter presents the church as the renewed, eschatological, 
antitypical Israel in 1 Peter 2:4-10, I will argue that this passage does not 
quite fit either the theological paradigm of covenant theology or dispen-
sationalism. Instead, the theological implications of this passage serves to 
buttress a mediating view known as progressive covenantalism.1 For covenant 
theologians, 1 Peter 2:4-10 is a passage that shows a direct correspondence 
between Israel and the church. For example, Cornelius Venema, comment-
ing on 1 Peter 2:9-10, finds that the language of OT Israel that Peter applies 
to the church means that “the new covenant church is altogether one with 
the old covenant church. The Lord does not have two peculiar peoples, 
two holy nations, two royal priesthoods, two chosen races—he has only 
one, the church of Jesus Christ.”2 While there is ontologically one people 
of God throughout history, the question though is whether the nature and 
structure of the people of God has forever changed due to the coming of 
Christ and his work on the cross in fulfilling the OT promises and ratifying 
the new covenant.3 On the other hand, for dispensationalists, the church is 
not presented as a “new Israel” that replaces or fulfills OT Israel in 1 Peter 
2:4-10. Some dispensationalists believe the application of the terminology 
of national Israel to the church (see 1 Pet 2:9-10) is simply analogical, while 
others affirm a form of typology whereby the church represents an escalated, 
initial fulfillment of Israel’s prophecies, but not in a way that negates a future 
restoration of national Israel.4 More recently though, dispensationalists 
argue that the original addressees of 1 Peter were Jewish Christians with the 
entailment being that the OT designations for Israel in 1 Peter 2:9-10 is not 
primarily directed to Gentile Christians.5 Therefore, before exploring the 
content of 1 Peter 2:4-10, a brief examination of Peter’s audience is in order.

The Original Recipients of 1 Peter

The claim by some dispensationalists that the addressees of 1 Peter were 
Jewish Christians is not new as there were some in the early church who also 
believed the letter was sent to Jewish Christians. However, most scholars in 
the modern era understand the original recipients to be primarily Gentiles.6 
The reasons for affirming that Peter’s readers are mainly Gentiles are quite 
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persuasive. First, the letter appears to be a circular letter as it was sent to 
Pontus, Galatia, Cappadocia, Asia, and Bithynia (1 Pet 1:1) regions where 
Jews lived, but also where there would have been large Gentile populations 
who would have heard the gospel as Paul’s letter to the Galatian churches 
and his ministry in Asia (see Colossians and Philemon) indicate. Secondly 
and more importantly, the internal evidence within the letter shows that a 
significant readership of 1 Peter was from a pagan or Gentile background 
as evidenced by 1 Peter 1:14, 1:18, 2:25; 3:6; and 4:3-4.7 That the readers 
lived in “ignorance” (1:14) points to a past that was characterized by idolatry. 
Further, based on 1:18, “Peter would scarcely say that Jewish forefathers lived 
vainly” and given Peter’s description of their past pagan activities (4:3-4) 
it is “difficult to believe that Peter would characterize Jews as indulging in 
such blatant sins, whereas the vices were typical of the Jewish conception 
of Gentiles.”8 It is also interesting that in the midst of the readers' sufferings, 
their pagan neighbors are not to confuse them as Jews, but they are to be 
identified as Christians (1 Pet 4:16).

Therefore, from the very beginning of the epistle, Peter identifies his 
Jewish and Gentile Christian readers with language of exile and diaspora (1 
Pet 1:1, 17; cf. 2:11). Imagery of OT Israel is applied to the eschatological 
people of God, the church. The exilic language associates Peter’s readers with 
Israel as does the term Gentiles which refers to non-Christian outsiders in 
1 Peter 2:12.9 The prophets anticipated and foresaw the salvation to come 
in the Christ and such prophecies not only apply to the church, but were 
specifically intended for the church (1 Pet 1:10-12).

1 Peter 2:4-10: The Church as the Renewed Israel through 
Union with Christ

Turning now to the text of 1 Peter 2:4-10, the identity and function of the 
church is presented in a way to reveal that the church is the fulfillment of Israel 
through Christ.10 Jesus, the resurrected messiah (1 Pet 1:21; cf. 1:3; 3:18), 
is the “living stone” and the cornerstone laid in Zion (2:4, 6; cf. Isa 8:14-15; 
28:16; Ps 118:22; Matt 21:42-44). A living stone is a paradoxical notion, 
but stone imagery carried messianic connotations and as the stone, Jesus is 
living since God raised him from the dead (1 Pet 1:21; cf. 1:3; 3:18). Those 
conjoined to him by faith are the “living stones” of God’s “spiritual house” 
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or new temple (cf. 2 Sam 7:13; 1 Kgs 3:2). This new temple is indwelled by 
the Holy Spirit (cf. 1 Pet 1:2; 4:14).11 Jesus is the foundation of the escha-
tological temple, the church. In addition, the church is “being built up”12 by 
God (cf. Matt 16:18) for the purpose of exercising priestly service which 
is the offering of spiritual sacrifices (1 Pet 2:5; cf. Eph 2:20-22). Peter can 
naturally mix the metaphors as the church is not only the living stones that 
make up God’s new temple, but the people of God are also the priests who 
serve in the temple. 

The implication of 1 Peter 2:5 is that the “temple in Jerusalem is no longer 
the center of God’s purposes; rather, the church of Jesus Christ, composed 
of believers ... constitutes the temple of God.”13 Through union with Christ, 
what is true of Christ (the “living stone,” 1 Pet 2:4, the elect and precious 
cornerstone, v. 6) is true of the church (the “living stones,” the building 
which takes it shape from the cornerstone and forms God’s elect race). 
By being in solidarity with the vindicated and resurrected Lord (vv. 6-7), 
God’s new temple and household of believers takes on Israel’s identity and 
role in a heightened, eschatological sense.14 The church is not just the new 
temple that the OT physical temple foreshadowed, but the church is also the 
eschatological holy priesthood which offers acceptable spiritual sacrifices 
through Jesus Christ. As God’s corporate priesthood, the church commu-
nicates God’s glory to the nations (2:7) and mediates God’s blessings in the 
world (cf. vv. 5, 9) through Christ.15 It is not difficult to see then, given the 
temple and priestly themes, along with the spiritual sacrifices and the broader 
theme of union with Christ, that these realities interface with the presence 
of the Holy Spirit and thus reveals that the new covenant has been ratified 
as the promises of the new age have dawned in the church. The church is 
the eschatological people of God, the participants of the new covenant as 
they are sealed with the blood of Christ (1:2, 18-21).16

The theological conclusion to be drawn from 1 Peter 2:4-5 is that while 
Peter employs OT cultic imagery to describe the church (temple, priesthood, 
sacrifices) that link the church back to OT Israel, his description of the nature 
of the new covenant community is markedly different than national Israel. 
The church consists of believers who have come to Jesus (2:4) and who are 
“living stones” unified together as the eschatological temple, a community 
who in totality is indwelt by the Spirit (2:5; cf. 1:2; 4:14) and not just com-
prised of Spirit-filled individuals. Moreover, the church is uniformly a holy 
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priesthood (2:5) that offers acceptable spiritual sacrifices through Christ. 
Such things could not be said of the old covenant community of Israel. The 
nation of Israel was not a holy priesthood or a spiritual temple and their 
animal sacrifices were often not accompanied by a whole-hearted devotion 
or done so in the power of the Spirit. The whole new covenant community 
is incorporated into Christ with each member being a living stone in the 
spiritual house. The church is also the holy priesthood “which takes the place 
of the Levitical priesthood of the old temple.”17 The eschatological advance 
or heightening characteristic of the typological relationships, in this case 
an Israel-church typology through Christ, is further elucidated and made 
explicit in the following verses.

First Peter 2:6-8 reveals how Christ as the divine and eschatological 
cornerstone divides people into two groups, unbelievers and those who 
constitute the church, believers. The emphatic contrast between the status 
of unbelievers and believers is further highlighted as Peter describes the 
church as God’s chosen race, royal priesthood, holy nation, special possession, 
and the people God has claimed through his remarkable mercy (2:9-10).18 
These titles of the church are characteristic of its present status since the 
eschatological salvation is already achieved through Jesus Christ (v. 10): 
“It is Jesus Christ and the bond of faith which determine and acknowledge 
the eschatological present and the ascription of titles of election.”19 The OT 
language that Peter alludes to in verse 9 and 10 is from Exodus 19:5-6; Isaiah 
43:20-21; and Hosea 2:23. 

Exodus 19:6 is Israel’s charter statement when it was constituted as God’s 
people following the exodus and as such features the divine goal of the 
covenant relationship: if Israel obeys God’s covenant then they would be 
God’s treasured possession, a kingdom of priests, and a holy nation. Peter 
applies these designations to the church because they are the people of the 
new exodus.20 As a royal priesthood, they have come under the dominion 
of the sovereign king and so can offer spiritual sacrifices, mediating between 
God and the nations by proclaiming his mighty acts.21 Furthermore, Peter 
ascribes his readers as God’s holy nation as members of the new covenant 
people, for they are devoted to God, God’s possession through Christ.

The Israel and exodus typology is also evident from Isaiah 43:20-21 (cf. 
Isa 43:16-19) as God’s chosen race is depicted coming out of the Babylonian 
exile with overtones of new creation. Regardless of ethnic background, the 
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church is now the true race, the antitypical descendants of Abraham, who 
God redeems through the lamb of the greater exodus (see 1 Pet 1:19; cf. Isa 
53:7; note 1 Pet 1:2 with Exod 24:6-8). Lastly, Peter’s use of Hosea 2:23 (cf. 
Hos 1:9-11) in 1 Peter 2:9-10 indicates that God’s mercy on the church fulfills 
Hosea’s restoration prophecy. In the context of Hosea, God has disowned 
Israel because of her idolatry and spiritual adultery. Israel is no longer the 
covenant people; they are “not my people,” becoming just like a Gentile 
nation, cut off from the promises. In Hosea 2:23, however, God promises 
to mercifully restore this faithless, gentile-like nation. According to Peter, 
the prophecy regarding God’s “Gentile” people returning and becoming his 
people once again is understood to be typologically fulfilled as God’s mercy 
is extended to the church, including those who really are Gentiles. As D. A. 
Carson observes, “The logic of the situation—that if the ancient covenant 
people have become ‘Gentiles,’ then perhaps God’s mercy may extend to 
those who are (racially) Gentiles—breeds a second line of thought: God’s 
merciful handling of his own ‘Gentile’ people becomes an action, a pattern, 
a ‘type,’ of his handling of even more Gentiles.”22 Throughout this passage, 
Peter is making it clear that “the privileges belonging to Israel now belong 
to Christ’s church. The church does not replace Israel, but it does fulfill the 
promises made to Israel; and all those, Jews and Gentiles, who belong to 
Christ are now part of the new people of God.”23

Drawing Conclusions from 1 Peter 2:4-10 for Theological 
Systems

If the above analysis of 1 Peter 2:4-10 is correct, then there are significant 
ramifications for systems of theology. For Peter, the church is the escha-
tological people of God that is inextricably linked to the promises and 
heritage of OT Israel. A variety of OT typological patterns converge in 
this passage as Peter teaches that the church is the new temple, the new 
priesthood, and via the new exodus in Christ (Isa 43:20-21; Hos 2:15, 23; 
cf. Exod 19:1-6) the church is the fulfillment of OT Israel in being the elect 
race, holy nation, and the people (λαός; 1 Pet 2:9-10; cf. Deut 4:20; 14:2; 
Heb 2:7; 4:9) set aside for God’s special possession. Further, the church 
carries out the task that Israel was originally assigned in the aftermath of 
the Babylonian exile (Isa 43:21): declaring God’s praises and his mighty 
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acts of salvation and transformation (1 Pet 2:9). Dispensationalism fails 
to account for the typological fulfillments presented in this passage. Peter 
identifies the church as the restored and renewed Israel through Christ. The 
church is now God’s people (2:10) because of their faith union with the 
eschatological cornerstone that has been laid in Zion (2:6). The privileges 
and identity of Israel are now the church’s in an escalated and heightened 
sense through the living stone—Jesus Christ—and the salvation he has 
accomplished in the last days (1:20-21).24 If there was to be a future resto-
ration of national and political Israel, Peter’s allusions to key OT structures 
(temple, priesthood, sacrifices) with reference to being fulfilled in the 
church as well as Peter’s application of Israel’s pivotal identity markers to 
the church renders such a notion to be counterintuitive and unexpected.25 
Peter’s understanding of the church as the people of God is emphatically 
Christocentric and eschatological. 

Curiously, progressive dispensationalist Edward Glenny recognizes the 
typological patterns in 1 Peter 2:4-10, including the element of escalation 
and advancement intrinsic to typological relationships, but he then nullifies 
these typological links when he concludes that these typological patterns do 
“not negate the future fulfillment of the national, political, and geographic 
promises ... made to Israel in these [OT] contexts.”26 If so, Peter’s applications 
of these texts are purely analogical, not typological. As I have argued, these 
OT texts featuring Israel’s national/political identity and role which Peter 
directly applies to the church through Christ are typological because of the 
fulfillment accomplished by Christ as he establishes the prophesied true 
temple and executes the new exodus. Glenny is also inconsistent, for Christ 
can be the final fulfillment of the typological patterns of 1 Peter 2:6-8, but 
the church is only the initial fulfillment of the pattern described in 1 Peter 
2:9-10.27 This is unconvincing, for if Christ, the living stone and cornerstone 
laid in Zion, is the end of the road for these typological patterns, why would 
this not be the case for those conjoined to this eschatological stone, the living 
stones—the church—in these last times (1 Pet 1:20)?

On the other hand, Peter does not just present the church as an equivalence 
to or in direct continuity with OT Israel as the ecclesiological formulations of 
covenant theology indicate. Rather, the new covenant community obeys the 
word by putting on faith in Christ in contrast to those appointed to stumble 
(2:6-7). Peter’s readers are those who have experienced the new birth (1:3, 
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23) and conversion (2:9; cf. 2:25)28 in receiving God’s mercy in Christ (2:10). 
Moreover, according to Peter, the new covenant community is comprised of 
living stones built together as the spiritual house indwelt by the Holy Spirit 
because they have come to Christ and are conjoined to this living stone as 
their foundation. Each member of the new covenant community is considered 
a living stone; the structure of the new temple is not made up of living and 
dead stones. The escalation and heightening of the typological relationship 
between Israel and the church is also unavoidable in this passage of 1 Peter 
because the church is the restored Israel, for the new covenant community 
has gone through the new exodus in Christ and thus, in contrast to Israel 
of old, Peter’s readers, and by extension the whole church, truly are the 
chosen race, the royal priesthood, the holy nation, and the people of God. 
While believers need encouragement and they are exhorted to contemplate 
whether they have experienced the kindness of the Lord (1 Pet 2:3), Peter 
does not present the church as a mixed covenant community of believers 
and unbelievers as advocates of covenant theology affirm. Instead, the new 
covenant people of God belong to Jesus and are joined to him.

The result of my brief look at 1 Peter 2:4-10 suggests that neither dispen-
sationalism or covenant theology can put together all the pieces of what 
Peter teaches concerning Christ and the church in relation to Israel. The 
key point is that there is not a straight line directly from OT Israel to the 
church in the NT. The path from Israel to the church goes through Jesus 
Christ. Peter can apply Exodus 19:6, Isaiah 43:20-21, and Hosea 1:6-9; 23 to 
the church in 1 Peter 2:9-10 only because of what Christ has accomplished 
and fulfilled in being the messianic cornerstone that has been deposited in 
Zion (1 Pet 2:4-8). The progressive covenantalism framework advanced 
by Peter Gentry and Stephen Wellum serves as a mediating position to 
dispensational and covenant theology and is more faithful to the contours 
of the Bible’s storyline with respect to the people of God and specifically 
to passages like 1 Peter 2:4-10. National Israel is a typological pattern not 
unlike other OT persons, events, and institutions, but Israel is a type of 
the church in only a secondary fashion because it is Jesus Christ who is 
the chief antitype and true Israel. It is because of Jesus Christ, the living 
stone and chosen cornerstone, and the wonderous work he has achieved 
on the cross that the eschatological people of God, the church, is indeed 
the new temple, the royal priesthood, the chosen race, God’s possession 
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and holy nation, and recipients of mercy.
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